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ABSTRACT

Muslim World has been upholding the Tawhidic concept of Ubudiyyah with a massive accumulation of
knowledge over the entire period in which has spurred the rise of the great Islamic civilization. In presenting
the concepts, Islamic sciences have been categorized the directions of its various aspects: theoretical as
well as its practical application have been indicated. However, without meticulous and appropriate division
of sources in Islamic sciences the combination of the theory and practical has failed to bring about the
desired results. The Islamic sciences as presented currently do not commensurate with its magnitude,
depth and brilliance as can be unveiled from the universe of Islamic Knowledge from a multitude of known
sources in the Muslim World and elsewhere. The gigantic sources in Islamic sciences are books, film,
Jjournals, manuscripts and etc. need to be rearranged accordingly based on current requirement through
re-paraphrasing the record or data collection. To upgrade the paper discussion, the research highlights
a claim on the success invading of Easters” mind as a result of spreading Bible teachings wassparked
mind,do the Islamic Sciences have no role in signified the moral value into Muslim's mind? How about
the concept of Tawhid as a major revelation in producing a better human being? To answer the above
questions, the paper focuses on revisiting sources in Islamic sciences using descriptive and analytic
approachesto highlight the overshadowing of Islamic sciencesresulting in diminishing its real worth as
the world’s pioneer in the knowledge in science.
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ABSTRAK

Dunia Islam telah meletakkan konsep Tawhidic sebagai cara menunjukkan konsep Ubudiyyah terhadap
pencipta berdasarkan penulisan ilmu pengetahuan semenjak kebangkitan tamadun Islam. Dalam
membentangkan konsep ilmu pengetahuan, Islam telah membahagikan ilmu pengetahuan kepada dua
aspek: teori dan praktikal. Bagaimanapun, tanpa pembahagian sumber maklumat yang teliti dan sesuai,
gabungan kedua-dua aspek ini gagal membawa hasil yang diinginkan. Ini kerana sumber-sumber hebat
ini sama ada dalam bentuk buku-buku ilmiah, filem, jurnal atau naskah maklumat perlu disusun semula
berdasarkan keperluan saat ini melalui pengkompilasi ulang rekod atau pengumpulan data. Untuk menaik
taraf perbincangan kertas kerja ini, penyelidikan perlu meneliti semula dakwaan bahawa sejarah penjajahan
minda terhadap orang-orang Timur oleh bangsa Eropah yang menyebarkan fahaman ajaran Bible ke dalam
masyarakat Timur merupakan satu kejayaan. Kenyataan ini telah dilihat sebagai lontaran yang kurang
tepat. Justeru adakah Sains Islam tidak mempunyai peranan dalam menggarap nilai moral ke dalam minda
orang Islam? Bagaimana dengan konsep Tawhid sebagai wahyu utama dalam menghasilkan manusia yang
lebih baik, adakah kurang berjaya? Untuk menjawab soalan-soalan yang dilontarkan, makalah ini memberi
tumpuan kepada mengkaji semula sumber-sumber sains Islam menggunakan pendekatan deskriptif dan
analitik bagi menyerlahkan ilmu-ilmu Islam yang dibayangi pengaruh pemikiran Barat. Maka akibat dari
serangan yang berbentuk intelektual ini, telah mengurangkan nilai sebenar dunia Islam sebagai perintis di
dalam ilmu pengetahuan.

Kata kunci: Pengetahuan; sumber utama; ilmu Islam; perpustakaan; pengkatalogan
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INTRODUCTION

Islamic knowledge flourished because of the
renaissance in the Muslim World and the emergence
of Muslim golden ages in the early of Hijrah
calendar. Islamic civilization thrived with the
emergence of Kingdoms in Arabia, North Africa
and Andalusia. These kingdoms became centers
for the development of the language of Qur'an
and Hadith or other languages; Persian, Greek or
Latin. The development of knowledge from Islamic
sources is related to the Islamic spiritual and moral
values that transformed homo sapiens into homo
religioususor revival the religious sciences.This
transformation enabled the normal creativities and
innate tendencies in homo sapiensto take on a new
personality as human beings (Mohd Abbas 2017).
It is the spiritual and moral strength that enhance
human capability to harness its innate faculty to rise
above the level of homo sapiens which would lag
in a state of miserable failure.

Thus, Muslim World classified Islamic
knowledge into several divisions and this led to
the propagation of the Tawhidic and monotheistic
law(Masudul Alam Choudhury 2014). In explaining
the Islamic value and motivation, (Mashitah et al.
2017) found that both aspects of law reference
should be directed to the authentic sources as far as
possible. The civilization created by Muslim World
at that time had produced great intellectual figures,
in which include even poets or musicians who
were not regarded as exclusive from the Tawhidic
and monotheistic law coverage. In producing an
authentic source in Islamic knowledge, the focus
on philosophy, jurisprudence, politics and religion
become the major preoccupation in the classification
of knowledge (Kamal Hasan 2011). The major
sources are the foundation of Islamic knowledge
such as Quran and Hadith. In addition to that, the
exegesis of the both sources are significant and
important in contributing towards the flourishing
and bourgeoning of institutions in the Islamic
Civilization which saw the enduring legacy of
the great mind of Muslim philosophers, politics,
economist, educationist and Sufis (Berghout 2017).

The paper will focus more on Islamic sciences
and civilization while the discussion would also
reveal that the existence of religion and intellectual
materials served as the earliest landmark of
documentation process: writing, editing and printing.
However, all those process were dependent upon the
fundamental hierarchy of the sciences: revelation,
intellect, reason, philosophy and sciences.
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FRAMEWORK FOR ISLAMIC
CLASSIFICATION OF SCIENCES

Islam plays an important role to illustrate the history
of civilization. This illustration becomes the cradle
of knowledge or window of the evolution and
development of sciences. Various disciplines of
knowledge have been dealt with earlier by other
religions but not based upon the concept of syumulor
sufficient level of comprehensiveness (Tijani 2017).
Thus, Islamic sciences must be seen in the context of
the relationship between various disciplines thatwas
the goal of the leading Islamic intellectual figures.
This subject provides a key understanding of major
dimension of the Islamic intellectual tradition and
the Islamic education system.

Considering the significant of the framework
toward the subject with respect to classification
of sciences in Islam, Osman Bakar in his book
“Classification Knowledge in Islam takescognizant
ofthree significant figures in Islamic classification of
knowledge; al-Farabi (258H/870AD-339H/950AD),
al-Ghazali (450H/1058AD-505H/1111AD) and Qutb
Din al-Shirazi (634H/1236AD-710H/1311AD).(2006:
2). The above-mentioned figures focused more on
knowledge classification with respect to philosophy
of sciences, Jurisprudence, Sufism, economics,
politics and Educations. The Significance of their
books becomes the main ideas of classification in
the Islamic sciences.

Al-FErabi in his book IhsE al-"UlEmclassified
knowledge into eight categories: Grammar and
Linguistic, logic, mathematic, physic, metaphysic,
politic, jurisprudence and theology (al-FErabi
1996:15-91). According to him, the above
classification contains some subdivisions with
several objectives in mind so that the pursuit of
specialization be a legitimate activity without
destroyingthe unity and hierarchy of the sciences
even though limited on knowledge generally
known as sciences (Osman Bakar 2006:124). AL-
Ghazali who was a famous theologian, jurist and
sufi divided classification of sciences in his work
the book of knowledge of the /hyE " and ar-Risalat
al-Laduniyyah, the Jewels of the Qur'an and the
MizEn al-"amal into four different systems of
classification; theoretical and practical sciences,
presentialand attained knowledge, religious and
intellectual sciences and finally Fariu NAyn
(obligatory on every individual) and Farlu KifEyah
(obligatory on all) sciences. According to him all the
four system of classifications are valid even though
they donot have the same degree of validity. Then
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he widened it to the relationship between man and
knowledge as he considered the more fundamental
and universal the aspects covered or perspective
being viewed, the greater will be the validity of the
resulting division (p.203). However, Qutb al-Din’s
classification of the sciences more concentrated
on dividing knowledge into two approaches:
theoretical and practical. He focused on theoretical
and philosophical sciences which consist of
metaphysics, mathematics, natural philosophy and
logic. Otherwise the practical philosophical sciences
consist of ethics, economics and politics. He divided
the non-philosophical sciences into religious which
divided into nagqli (transmitted sciences) and Aqli
(fundamentals (u/ul)) and the sciences of branches
(furuN) whilst the sciences firuN which could not
be established without the transmission sciences
evidence naqli.

From the above discussion there are three
dominant ideas that could be seen as the underlying
philosophical basis of each classification; the idea
of the hierarchy, the unity of the sciences and the
idea of distinction between religion and philosophy
(p.263). Based on this systematic classification
done by Muslim figures in which considered as
representatives from among Muslim scholars.
Thus, we could conclude that Islamic sciences
are facing a thorough process of refiningthe
definition on subdivision of knowledge branches.
Because excluded the rare materials in Arabic or
uncatalogued and unclassified them could cause
embarrasement (Ding Choo Ming 1996).

Discussion on Islamic classification sciences
lacks the required level of maturity without
relating the argumentation of Ibn Nadim in his
book al-Fihrist. He classified the Islamic sciences
or knowledge based on history of Arab legacy
which directly indicated the major contribution
and influence of the Arabs upon Islamic sciences.
Such mention on the starting point of writing
and collecting the data or documents in his book
was presented only after the deceased of Prophet
Muhammad (PBUH). Thus, the researcher noticed,
the record collection by Ibn Nadim only based
on second thought without analysis on the corpus
itself such as record on the first Arab writing was
al-Khat al-MakkE, then al-Khat al-MadanE, then
al-Balri and al-KEfE (Ibn Nadim, al-Fihrist, p.
16) was defenseless. The argument is that the Arab
involved in collecting the documents and recorded
it on the inscription or animal skin beyond the
periods of the al-Khats above mentioned. However,
we agree on his statement based on some writing

stylesdocumented by Egyptian people on the Cane
papyrus. Another anecdote, mentioned that the
Prophet Joseph (Yusof PBUH) and Roman people
wrote on the white silk,while the Persian wrote
on skin of animal (p. 35). Those highlights by Ibn
Nadim had indicated that the process of recorded
data in Muslim Worldhad comprehensively passed
through amassive process.

HISTORY OF ISLAMIC PUBLICATION

It is deemed necessary to discuss aspects related to
the production of material and how the transmission
of record from such animal skin or stone or Cane
papyrus or white silk had been transferred on
paper, otherwise the continuing effortson sources
documentation in Muslim world is jeopardized.
Paper originated from China, which has been
transferred into Khurasan either in Ummayyad
period or in Abbasid’s. (Ibn Nadim 1996:35).From
there, Muslim World expanded paper manufacturing
whilst many paper mills were built in Baghdad, as a
result the paper manufacturing paper industry spread
to various parts of the world. In order to refine and
enlarge the paper industry, Damascus became the
most prominent city in the paper industry in Muslim
Worldand became the major sources of supplies to
Europe. With the increase in paper production, paper
became cheaper and more available and of better
quality. Thus, we can conclude that the technology
of papermaking which first flourished in Iraq, Syria
and Palestine, spread to the West. Likewise, the
first paper mill in Africa was built in Egypt around
850AD. A paper mill was built in Morocco from
where it reached Spain in 950AD. From Spain and
Sicily papermaking spread to the Christians world
either Spain or Italy. The first written reference
to paper in the Christian West seems to be in the
pseudonymous or a forgery Theophilus Presbyter’s
“The Art of the Painter” in 12"AD. The paper
industry in Europe was set up in Bologna in 1293,
however the first use of paper in England only
started in 1309, then Germany in the late stages of
the 14"century (http://www.muslimheritage.com/
article/beginning-paper-industry).

After discussion on philosophical concept of
knowledge and paper industry in Muslim Worldand
its spread to the Christian World, let us discuss
howMuslim World had preservedtheir intellectual
properties. The ideas of classification stemmed
from earlier documentation effortsand major
works. Muhammad UjE;j al-KhatEb in his book
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‘LamahEt Fi al-Maktabati wa al-Bahsi wa al-
Maladir classified the division of Islamic sources
into thirteen categories that mentioned in the figure
1. (Muhammad UjE;j al-Khatib,1969: 123-337).
Then he categorized the earliest establishedlibraries
in Muslim World including the recorded Islamic
manuscripts which had been scattered all over the
world, considered as the earliest writing collection
from Muslim World even though it has started after
the deceased of Prophet Muhammad (PBUH). As
we know, the beginning of library in Islam started
in Mosque, whilst the companions of the Prophet
Muhammad (PBUH) became the collector of Islamic
sources through memorizing the Qur'En revelation
and HadEth. Then the sources in Islamic knowledge
developed and expanded with the establishment of
many libraries in Islamic golden period of Muslim
heritage such as: Dar al-Hikmah in Baghdad,
established by Harun Ar-Rasheed(149H-193H),
DEr al-Ilm, Egypt in FalimiyEt Kingdom until
567H, the Qardoba Library, Spain in the time of
al-MustaniEr (350H-366H), Library of Najf in
Iraq until the kingdom of al-Buwaihi until 372H,
The library of Ibn SuwEr in Basrah established
by Abu Ali bin SuwEr popular the Mu'tazilate
study, Khazanah as-@abEr established by @abEr
Ibn Ardasir(416H), Khazanah Kutub al-Waqf in
Zaydi Mosque, Baghdad (575H)(1969: 39-42).
The most famous Islamic libraries in the modern
days: Jordan- Amman DEr al-Kutub al-UrdEniyyah
(1357H), al-Maktabah al-Arabiyyah, Maktabah
al-Badisyiah in Qistantinah(1309H), Syria- DEr
al-Kutub az-UEhiriyyah Damascus (676H)—
DEr al-Kutub in Aleppo(1356H), Saudi Arabia
- Khazanah Kutub al-Haram al-Makki, Mecca,
Maktabah al-Haram an-Nabawi in Madinah,
Maktabat Arif, Madinah (1200H), DEr al-Kutub
RiyEdh, Sudan Al-Maktabah al-NEmah ‘Umm
Durman, Iraq-DEr al-Kutub al-Umumiyyah
Baghdad(1774-1851AD), Yemen al-Maktabah al-
Umumiyyah in Sana® University, [ranMaktabah
at-Tehran, Maktabah Asfahan, India Maktabah
al-JamNiyyahAsia in Calcutta, Khazanah Kutub in
Calcutta University (pp. 47-56). Tunis’s Maktabah
al-JamiN al-KabEr in QairawEn (406H) stores
various type of Islamic books is bigger than
Maktabah al-Azhar, In addition, Turkey Library
of Istanbul University retains 9786 manuscripts
in Turkish, 6374 manuscripts in Arabic, and 1379
manuscripts in Persian and this library is one of the
main of source of books in Islamic world. The most
popular Arabic Manuscripts in Europe and America
are collected in; London, Oxford and Cambridge
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Libraries,France National Library Paris, Italy
the Vatican Library in Rom, Library of Florence,
Spain Library the Escorial Monastery in Madrid,
National Library in MadridHolland Academy
Library Austria Library of Vienna, Sweden
Uppsala University Library, The Royal Library
in Stockholm, Denmark Library of Copenhagen,
USA Library of Congress Washington (pp. 57-64).
LeidenRoyal Library Amsterdam regards as the
most famous Orientalists” writings in the world.
Meanwhile, The Berlin Library, Germany seats
the biggest collection of manuscripts in Arabic.
Tashkent Library USSR has many manuscripts in the
library however, the exact number is still unknown
(Garaeva, 2008). Russia the Leningrad Library
Setbacks in revival of the manuscripts are due to
lack of preservation techniques but this is overcome
in some degree with use of microfilm as one of the
methods to preserve the manuscript collected, then
publication of yearly journals and booklets enabled
updating the data of documents gathered.

THE IMPORTANT SOURCES IN ISLAM

The efforts and contributions of Islamic sources to
the world as acknowledged by the West does not
commensurate with the immensity of knowledge
actually generated from such sources. The question
is whether this lack of recognition is an indirect
denial of contributions from the Islamic sources or
as a result of ignorance'. The collection of Islamic
sources under subject classification was scrutinized
by Muhammad UjEj al-KhatEb (Muhammad UjEj
al-KhatEDb:123-364). These collections and divisions
could be considered as the most pristine knowledge
from its fundamental sources ;Qur‘En, Tafsir,
Qur'anic Sciences and Qur'anic Studies, HadEth
and its Sciences, Biography of the Prophet,
Theology and Schools, Jurisprudence, Principles of
jurisprudence and history of legislation, Islamic
history and translations, Civilization of Islam,
Current issues in Muslim World, Arabic Language
and Linguistic, University Publication on Islamic
studies, Dictionaries of countries (o1l o>~l) and
Bio-Bibliographical References. From these
branches of Islamic sciences divisions, we found a
massive source covering various angles of knowledge
in different perspectives and outlooks. From these
viewpoints millions of books either printed or
electronic sources have been produced. The chart
below demonstrates the huge and gigantic
classification works done by Muslim scholars:
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The Important Sources in Islam

1. Qur’an, Tafsir,
Qur’anic Sciences
and Qur’anic
Studies

al-Mashaf, al-MuNjam al-Mufahris Li AlfaD al-Qur’an, al-Kutub al-Mufahris, al-Murshid
FiAyati al-Qur’an, Al-Jami' Li Mawali‘ Ayat al-Qur’an al-Karim, Tafsir Ayat al-Qur’an,
Tafstr Gharib al-Qur’an,

The important Tafsir Bi al-Ma’thiir(al-Manqiil): Jami‘ al-Bayan ‘An Ta’wil Ayi
al-Qur’an (Tafsir TabarT) Tafstr al-Qur’an al-Azim, Ad-Diir al-Manthiir F1 Tafsir Bi al-
Ma'’thir,

The important Tafsir Bi Ar-Ra’yi: al-Kashshaf ‘An Haqaiqi at-Tanzil by Az-Zamakhshari,
al-Bair al-Mulit Ibn Hayyan al-Andalust, Mafatth al-Ghaib by ar-Razi, Fathu al-QadEr
Baina Fannai ar-Riwayah Wa ad-Dirayah by as-Shawkani, Tafsir al-Qasim1 by Jamaluddin
al-Qasimi, FiZilal al-Qur’an by Sayyid Qutb, at-Tafstr al-Hadith by ad-Darwazah,

at-Tafsir al-Fight: Ahkam al-Qur’an by ar-Razi, Ahkam al-Qur’an by Imam ash-Shafi‘T,
Ahkam al-Qur’an by al-Ashbilt al-Maliki, al-Jami® Li Ahkam al-Qur‘an by al-Qurtubi.

Fi'Ulim al-Qur’an: Al-Burhan F1'Ultim al-Qur’an by az-Zarkasyi, al-Itqan F1'Ulim
al-Qur’an by as-Suyutl, At-Tibyan Li Ba‘di al-Mabahith al-Muta‘alligah by al-Jaza’irT,
Manahil al- ‘Irfan F1'Ultim al-Qur’an by az-Zurqani, al-Madkhal Li Dirasat al-Qur’an al-
Kartm by Muhammad Abt Shuhbah, Mabahith F1'Ulim al-Qur’an by SubhiSalih, Lubab
an-Nuqil F1 Asbab an-Nuzill by as-Suytt, Hirz al-Amani Wa Wajh at-Tahani F1 al-Qira’at
as-Sab’ by ash-Shatib1 al-AndalusT, an-Nashru F1al-Qira’at al-* Ashr by al-JazarT, at-Tibyan
FiAdab Hamalat al-Qur’an by an-Nawawr.

F1ad-Dirasat al-Qur’aniyyah: ['jaz al-Qur’an by al-Bagqillant, Bayan I'jaz al-Qur’an by
al-Khattabt, an-Nukat F11°jaz al-Qur’an by ar-Rumman, [‘jaz al-Qur’an Wa al-Balaghah
an-Nabawiyyah by ar-Rafi 1, Ta’wil Mushkil al-Qur’an by Ibn Qutaybah, Mutashabih al-
Qur’an by al-Mu tazili, Daf‘ Tham al-Idtirab ‘An Ayat al-Kitab by al-Shinqiti, al-Juman
F1 Tashbihat al-Qur’an by al-Baghdadi, al-Iklil F1 al-Mutashabih Wa at-Ta’wil by Ibn
Taymiyyah, at-Tibyan F1 Aqsam al-Qur’an by Ibn Qayyim al-Jawziyyah, Im‘an F1 Aqsam
al-Qur’an by al-Farah, at-Ta‘rif Wa al-A ‘lam Fima Abham Min al-Qur’an Min al-Asma’
Wa al-A ‘lam by as-Suhaili, Tarjth Asalib al- al-Qur’an “Ala Asalib al-Yiinan by as-San ‘ani,
al-Qur’an Yanbi‘ al-‘'Ulim Wa al-‘Irfan by ‘Ali Fikr1, at-Taswir al-Fannt F1 al-Qur’an
by Sayyid Qutb, Mashahid al-Qiyamah F1 al-Qur’an by Sayyid Qutb, al-Qur’an Wa al-
‘Uliim al-"Asriyyah by Tantaw1, al-Falsafah al-Qur’aniyyah by al-*Aqqad, az-Zahirah al-
Qur’aniyyah by Malik Ibn Nabiyy, al-Mustalahat ar-Arba‘ah F1 al-Qur’an by al-Mawdudi,
Balaghat al-Qur’an By Muhammad al-Khidr Husayn, Min Manhal al-Adab al-Khalid by
Muhammad al-Mubarak, Nazrat al-‘Ujlan F1 Aghrad al-Qur’an by Muhammad Ibn Kamal
al-Khatib, Qisas al-Qur’an by Muhammad Ahmad Jad al-Mawla, etc., al-Fann al-Qasasi F1
al-Qur’an al-Kartm by Muhammad Ahmad Khalaf Allah, al-Qur’an Wa al-‘Ilm al-Hadith
by ‘Abd ar-Razzaq Nawfal, Nazarat F1 al-Qur’an by al-Ghazzali, Manhaj al- al-Qur’an F1
at-Tarbiyah by Muhammad Shadid, an-Naba’ al-‘ Azim by Muhammad ‘Abd Allah Darraz,
Dustiir al-Akhlaq F1 al-Qur’an by Muhammad ‘Abd Allah Darraz, Ahsan al-Hadith by
Ramadan al-Biiti, at-Tafsir al-‘Ilmi Li al-Ayat al-Kawniyyah by Hanafi Ahmad, al-Qur’an
al-Karim Wa Atharuhu F1 ad-Dirasat an-Nahwiyyah by ‘Abd al- ‘Al Salim Mukarram,
Mutashabih al-Qur’an Dirasah Mawdi ‘iyyah by ‘Adnan Zarzir, Adwa’ Min al-Qur’an
‘Ala al-Insan Wa Nash’at al-Kawn by Abd al-Ghant al-Khatib, at-Ta rif Bi al-Qur’an Wa
al-Hadith by Muhammad az-Zafzaf.

2. Hadith and its
Sciences

Kutub al-Hadith Wa Shuriihuha: Safif al-Bukhari, Safif Muslim, Sunan Abi Da’id,
Sunan an-Nasa’i, Sunan at-Tirmidhi Aw al-Jami‘ as-Salii, Sunan Ibn Majah, Muwatta’
by Imam Malik, ‘Abd al-Razzaq Ibn Hammam Wa Musannafuhu, al-Musnad by Ahmad
Ibn Hanbal.
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Al-Kutub Allati Jama“‘at Ummahat Kutub al-Hadith: Sharh as-Sunnah by al-Baghawi,
Jami® al-Ustl Min Ahadith ar-Rasiil by al-JazarT, al-Targhtb Wa at-Tarhib by al-Mundhirf,
Riyad as-Salihin by an-Nawawi, Majma“ az-Zawa’id Wa Manba“ al-Fawa’id by al-
Haythami, Jam" al-Fawa’id Min Jami* al-Ustil Wa Majma“ az-Zawa‘id by as-SiisT, at-Taj
al-Jami‘ Li al-Usiil by Mansir Ibn ‘Al1 Nasif

Maraji‘ F1 Ahadith al-Ahkam: al- ‘Umdah F1 al-Ahkam by al-MaqdisT, [hkam al-Ahkam
Sharh ‘Umdat al-Ahkam by Ibn Daqiq al-Td, al-Muntaqa Min Akhbar al-Mustafa by Ibn
Taymiyyah, Buliigh al-Maram Min Adillat al-Ahkam by Ibn Hajar al-‘Asqalani, Subul
as-Salam Sharh Bulugh al-Maram Min Adillat al-Ahkam by as-San‘ani, Nayl al-Awtar
Sharh Muntaqa al-Akhbar Min Ahadith by ash-Shawkani, al-Mujaz F1 Ahadith al-Ahkam
by ‘Ujaj al-Khatib

Ma‘ajim al-Hadith: al-Jami‘ as-Saghir Min Hadith al-Bashir an-Nadhir by as-Suyiiti,
Dhakha’ir al-Mawarith F1 ad-Dilalah ‘Ala Mawadi® al-Hadith by ad-Dimashqi, Miftah
Kuniiz as-Sunnah by A. J. Wensick, al-Mu‘jam al-Mufahras Li Alfaz al-Hadith an-Nabaw1
by Orientalists

Important sources of al-Ahadith al-Mushtahirah: al-Maqasid al-Hasanah F1 Bayan
Kathir Min al-Ahadithal-Mushtahirah ‘Ala al-Alsinah by as-Sakhawi, Kashf al-Khafa’
Wa Muzil al-Ilbas ‘Amma Ushtuhira Min al-Ahadith‘Ala Alsinat an-Nas by al- Jarraht.

Important sources of al-Ahadith al-Mawdii ‘ah: Tadhkirat al-Mawdii ‘at by al-Maqdis,
al-La’ali’ al-Masnii ‘ah F1 al-Ahadith al-Mawda ‘ah by as-Suyuti, Tanzih ash-Shart‘ah al-
Marfii‘ah ‘An al-Akhbar ash-Shani‘ah al-Mawdii ‘ah by Ibn NArraq, al-Masnii* FT Ma rifat
al-Hadith al-Mawdt* by al-Harawt al- Qarf.

Important sources of Muhktalif al-Hadith: Ta’wil Mukhtalif al-Hadith by Ibn Qutaybah,
Mushkil al-Athar by at-Tahaw1, Mushkil al-Hadith Wa Bayanuh by Ibn Furak.

Important sources of Nasikh al-Hadith Wa Mansiikh: al-I'tibar F1 an-Nasikh Wa al-
Mansiikh Min al-Athar by al-Hazim.

Important sources of Asbab Wuriid al-Hadith: al-Bayan Wa at-Ta ‘rif F1 Asbab Wurtad
al-Hadith ash-Sharif by Ibn Hamzah.

Important sources of Gharib al-Hadith Wa I'rabuh: al-Fa’iq F1 Gharib al-Hadith by
az-Zamakhshari, an-Nihayah F1 Gharib al-Hadith Wa al-Athar by Ibn al-Athtr, I'rab al-
Hadtth an-NabawT by al-‘Ukbart.

Important sources of ‘Ilal al-Hadith: ‘Ilal al-Hadith by Ibn AbiHatim.

Important sources of Tarajim ar-Ruwat Wa Kunahum Wa Alqabihim: al-Isti‘ab F1
Ma‘rifat al-Ashab by Ibn ‘Abd al-Barr, Istibsar F1 Nasab as-Sahabah Wa Algabuhum Min
al-Ansar by al-Maqdist, Usdu al-Ghabah F1 Ma‘rifat as-Sahabah by Ibn al-Athitr, Tajrid
Asma’ ag-Sahabah by Ibn Ahmad adh-Dhahabi, al-Asabah Fi Tamyiz as-Sahabah by Ibn
Hajar al-"Asqalani, Hayat as-Sahabah by al-Kandahlaw1, Risalah F1 al-Mufadalah Bayna
as-Sahabah by Ibn Hazm.

Important sources of ar-Ruwat al-‘Ammah: Tadhkirat al-Huffaz by adh-Dhahabi,
Tahdhib at-Tahdhib by Ibn Hajar al-*Asqalani, Kitab al-Kuna Wa al-Asma’ by ad-Diilabr,
al-Tkmal F1 Raf"al-Irtiyab ‘An al-Mu'talif Wa al-Mukhtalif Min al-Asma’ Wa al-Kuna Wa
al-Ansab by Ibn Makiila, al-Mushtabih FTAsma’ ar-Rijal by al-Dhahabf, Tabsir al-Muntabih
Bi Tahrir al-Mushtabih by Ibn Hajar al-*Asqalani, al-Ansab by as-Sam ‘ani.
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Important sources of al-Jarh wa at-Ta‘dil: ad-Du‘afa’ by al-Bukhari, Kitab ad-
Du‘afa’ Wa al-Matrukin by Al-Nasa'1, al-Jarh Wa at-Ta'dil by ar-Razi, Mizan al-I"tidal
by al-Dhahabi, al-Mughni F1 ad-Du‘afa’ by al-Dhahabi, Lisan al-Mizan by Ibn Hajar al-
‘Asqalant, ar-Raf © Wa at-Takmil F1 al-Jarh Wa at-Ta"dil by ‘Abd al-Hayy.

Important sources of at-Takhrij al-Hadith : Nasb ar-Rayah Li Ahadith al-Hidayah by
az-Zayla'1, ad-Dirayah F1 Takhr1j Ahadith al- Hidayah by Ibn Hajar al-‘Asqalant, Talkhis
al-Habir by Ibn Hajar al-‘AsqalEnE, Takhrij Ahadith Ihya’ ‘Ulam ad-Din by al-Ghazzali,
Manahil as-Safa F1 Takhrij Ahadith ash-Shifa’ by as-Suyuti.

Important sources of at-Tamassuk Bi-as-Sunnah Wa Bayan Makanatiha: Kitab ar-
Radd ‘Ala al-Jahmiyyah by ad-Darimi, ar-Rawd al-Basim F1 adh-Dhab ‘An Sunnah Abt
al-Qasim by al-Yamani, al-Ajwibah al-Fadilah Li al-As’ilah al-* Ashrah al-Kamilah by ‘Abd
al-Hayy, Tahqiq MaNna as-Sunnah Wa-Bayan al-Hajjah Ilayha by an-Nadw1, as-Sunnah
Wa Makanatuha FT at-TashriN al-Islami by as-SibaNi, al-Anwar al-Kashifah Lima F1
Kitab Adwa’ NAla as-Sunnah Min az-Zalal Wa at-Tadlil Wa al-Mujazafah by MuNallimi,
al-Hadtth Wa al-Muhaddithiin by Abu Zahw, Dhulumat Abi Rayyih by Muhammad ‘Abd
al-Razzaq Hamzah, Abii Hurayrah Rawiyat al-Islam by ‘Ujaj al-Khatib, Kitab DifaN ‘an
as-Sunnah Wa Radd Shibh al-Mustashrigin Wa al-Kitab al-MuNasirin by Abu Shuhbah,
Buhtith F1 Tarikh as-Sunnah al-Mushrifah by al-‘Umarf.

Important sources of Usil al-Hadith : al-Muhaddith al-Falil Bayna a-Rawi Wa al-
WaNT1 by ar-Ramhurmuzi, MaNrifat ‘Ulim al-Hadith by an-Nisabiiri, al-Kifayah F1
‘Ilm ar-Riwayah by al-Khatib al-Baghdadi, al-Ilma‘ IIE Ma rifat Usal ar-Riwayah Wa
Taqyld as-Sama‘ by al-Yahsubi, ‘Ulim al-Hadith by Ibn as-Salah, Tadrib ar-Rawi F1
Sharh Taqrib an-Nawaw1 by as-Suyiti, Tawdil al-Afkar Li Maani Tanqth al-Anzar by
al-@an‘ani, Qawa‘id at-Tahdith Min Funiin Mustalah al-Hadith by al-Qasimi, Tawjih
an-Nazar Ila Usil al-Athar by al-Jaza’irT, Qawa‘id F1 ‘Uliim al-Hadith by al-‘Uthmani,
‘Ulim al-Hadith Wa Mustalahuh by @ubhi ai-Salih, Usal al-Hadith by ‘Ujaj al-KhatEb,
Kitab ash-Shahaw1 F1 Mustalah al-Hadith by ash-Shahawi, Lamahat F1 Usil al-Hadith
Wa al-Balaghah an-Nabawiyyah by Muhammad Adib Salih, Manhaj an-Naqd F1 ‘Ulim
al-Hadith by Nur ad-Din ‘Itr

3. Biography of the
Prophet

Maghazi Rasil Allah by al-Wagqidi, Strat an-Nabiyy (s.a.w) by Ibn Hisham, Strat ar-
Rasiil (s.a.w) by Muhammad Ibn SaNd, ash-Shama’il an-Nabawiyyah Wa al-Khasa'is
al-Mustafawiyyah by al-Tirmidhi, Sirah RastilAllah (s.a.w) by at-TabarT,

Akhlaq an-Nabi (s.a.w) Wa Adabihby al-Asbahani, Dala’il an-Nubuwwah by al-Asbahani,
Kitab ash-Shifa’ Bi TaNrif Huqiiq al-Mustafa by ‘IyEd Ibn Miisa, Jawami* as-Sirah by Ibn
Hazm, ar-Rawd al-Anif Sharh as-Strah an-Nabawiyyah Li [bn Hisham by as-Suhayli, Zad
al-Ma'ad F1 Hady Khayr al-‘Ibad by Ibn Qayyim al-Jawziyyah, as-Sirah an-Nabawiyyah
by Ibn Kathir, as-Strah al-xalabiyyah by Nir ad-Din al-Halabi, Nur al-Yaqin F1 Strat
Sayyid al-Mursalin by Muhammad al-Khudari, Muhammad Rasiil Allah Wa Khatim
an-Nabiyyin by Muhammad al-Khidr Husayn, Figh as-Sirah by Ramadan al-Buti, Strat
Khatim an-Nabiyyin (s.a.w) by an-NadwT.

4. Theology and
Schools

Kitab at-Taw{id by Ibn Khuzaymah, al-Ibanah ‘An Usiil ad-Diyanah by al-Ash arf, Tarikh
Akhbar al-Qaramitah by Thabit Ibn Sinan, al-Insaf Fima Yajib [‘tiqgaduhu Wa La Yajtz al-
Jahl Bihi by al-Bagqillant, Tathbit Dala’il an-Nubuwwah by al- Asadabadi, Ustl ad-Din by
Ibn Tahir at-Tamim, al-Farq Bayna al-Firaq by Ibn Tahir al-Baghdadr, al-Fasl F1 al-Milal
Wa al-Ahwa’ Wa an-Nahl by Ibn Hazm al-Andalusi, al-I'tigad ‘Ala Madhhab as-Salaf
Ahl as-Sunnah Wa al-Jama‘ah by al-Bayhaqi, at-Tabsir F1 ad-Din Wa Tamy1z al-Firqah
an-Najiyah ‘An al-Firaq al-Halikin by al-Isfarayini, Kitab al-Irshad [1a Qawati‘ al-Adillah
F1 Usil al-I'tigad by Imam al-Haramayn al-Juwayni, lhya” ‘Uliim ad-Din by al-Ghazzali,
Minhaj as-Sunnah an-Nabawiyyah F1 Naqd Kalam as-Shi‘ah Wa al-Qadariyyah by Ibn
Taymiyyah, Jami‘ ar-Rasa’il by Ibn Taymiyyah, al-Iman by Ibn Taymiyyah, Kitab al-
‘Ubtudiyyah by Ibn Taymiyyah, al-Qasidah an-Nuniyyah by Ibn Qayyim al-Jawziyyah,
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Shifa’ al-°Alil FT Masa’il al-Qadr Wa al-Hikmah Wa at-Ta ‘1l by Ibn Qayyim al-Jawziyyah,
Sharh at-Tahawiyyah F1 al-*Aqidah as-Salafiyyah by Ibn Muhammad al-HanafT, al-Burhan
al-Qati* F1Ithbat as-Sani® Wa Jami' Ma Ja’at Bih ash-Sharai‘ by Ibn al-Wazir, as-Sawa’iq
al-Muhriqah F1 ar-Radd ‘Ala Ahl az-Zaygh Wa az-Zindiqah by Ibn Hajar al-Haytamr,
Majmii ‘at at-Tawhid an-Najdiyyah by Muhammad Ibn ‘Abd al-Wahhab, Risalat at-Taw{id
by Muhammad ‘Abduh, Dala’il at-Tawlid by al-Qasimi, Khasa'is at-Tasawwur al-Islam1 Wa
Mugawwimatuh by Sayyid Qutb, Nahwa Insaniyyah Sa‘idah by Muhammad al-Mubarak,
al-Ibadiyyah F1 Mawkib at-Tarikh by ‘Ali Yahya Mu‘ammar, al-'Aqa’id al-Islamiyyah by
Sayyid Sabiq, an-Nubuwwah Wa al-anbiya’ FiDaw’ al-Qur’an by an-NadwT, al-Madhahib
al-Islamiyyah by Muhammad Abii Zahrah, al-*Aqidah al-Islamiyyah Wa Ususuha by al-
Maydant, Kubra al-Yaqiniyyat al-Kawniyyah by Ramadan al-Biit1, al-Barahin al- ‘Tlmiyyah
‘Ala Wujid al-Khaliq by Muhammad Fu’ad Barazi, al-Wujid al-Haqq by xasan Huwaydi,
al-Iman Wa al-Hayah by al-Qaradawi.

5. Jurisprudence

Sources for al-Figh al-Hanafi: al-Mabsut by as-Sarkhasi, Tuhfat al-Fuqaha’ by as-
Samarqgandi, Bada’i‘ as-Sana’i‘ F1 Tartib ash-Shara’'i* by al-Kasani, al-Hidayah Sharh
Bidayat al-Mubtadi1 by al-Marghinani, Radd al-Muhtar ‘Ala al-Durr al-Mukhtar ‘Ala Matn
Tanwir al-Absar by Ibn ‘Abidin.

Sources for al-Figh al-Maliki: al-Mudawwanah al-Kubra by Ibn Anas al-AsbalT, Bidayat
al-Mujtahid Wa Nihayat al-Muqtasid by al-Qurtubi, al-Qawanin al-Fighiyyah by Ibn
Juzayy, Mawahib al-Jalil Li Sharh Mukhtasar Khalil by al-Hattab, ash-Sharh al-Kabir
‘Ala Mukhtasar Khalil Manah al-Qadir by ad-Dardir

Sources for al-Figh ash-Shafi‘1: al-Umm by Idris ash-Shafi ‘1,al-Muhadhdhab by ash-
Shirazi, al-Majmt‘ Sharh al-Muhadhdhab by an-Nawawi, al-Ashbah Wa an-Naza’ir by
as-Suyutl.

Sources for al-Figh al-Hanbali: al-Mughni by al-MaqdisT, ash-Sharh al-Kabir ‘Ala Matn
al-Muqni* by al-MaqdisT, al-Fatawa al-Kubra by Ibn Taymiyyah, al-Fura‘ by Ibn Muflih
al-Maqdist, Kashshaf al-Qina‘‘An Matn al-Igna‘ by al-Buhuti.

Other important sources of al-Figh al-Islam1: Kitab Ahkam at-Tarikat Wa al-Mawarith
by Abii Zahrah, at-Tashr* al-Jina'1 F1 al-Islam Mugaranan Bi al-Qantin al-Wad 1 by ‘Abd
al-Qadir ‘Awdabh, al-Islam Wa al-‘Alaqat ad-Dawliyyah F1 as-Silm Wa al-Harb by Mahmid
Shaltiit, al-Ahwal ash-Shakhsiyyah by Mustafa as-Siba ‘i, etc.

6. Principles of
jurisprudence
and history of
legislation

ar-Risalah by Ibn Idris ash-Shafi‘1, Kashf al-Asrar ‘Ala Usiil al-Bazdaw1 by al-Bukharf,
Kitab al-Mu ‘tamad F1 Usiil al-Figh by Ibn at-Tayyib al-BasrT, al-Ihkam F1 Usil al-Ahkam
by Ibn Hazm, al-Mustasfa Min ‘Ilm al- Ustl by al-Ghazzali, al-Thkam F1 Ustl al-Ahkam
by al-Amidi, al-Musawwadah F1 Usill al-Figh by Abi al-Barakat ‘Abd as-Salam, Qawa ‘id
al-Ahkam F1 Masalih al-Anam by Ibn ‘Abd as-Salam, etc.

7. Islamic history and
translations

Sources of history: Tarikh Khalifah Ibn Khayyat by Ibn Khayyat al-"Usfurl, Tarikh
al-Umam Wa al-Muliik by Ibn Jarir at-Tabar1, Kitab al-Bud’ Wa at-Tarikh by Ibn Tahir
al-Magqdisi, etc.

Sources of biography and translations: at-Tabaqat al-Kubra by al-Wagqidi, Kitab at-
Tabaqat by Ibn Khayyat al-‘UsfurT, Kitab al-Ma ‘rifah Wa at-Tarikh by al-Fasaw1, Ansab
al-Ashraf by al-BaladhurT, etc.

8. Islamic Civilization

al-Mawa ‘iz Wa al-I tibar Bi Dhikr al-Khitat Wa al-Athar by al-Maqrizi, Misr al-Islamiyyah
Wa Tarikh al-Khitat al-Misriyyah by Muhammad NAbdullah ‘Inan, an-Nuqiid al-Qadimah
Wa al-Islamiyyah by al-Maqrizi, al-Awzan Wa al-Akyal ash-Shar‘iyyah by al-Maqrizi,
ad-Daris F1 Tarikh al-Madaris by an-Nu‘aymi, etc.
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9. Current issues in
Muslim world

Hadir al-* Alam al-Islami by Lothrop Stoddard al-Amriki, al-Gharah ‘Ala al-* Alam al-Islam1
by Le Chatelier, al-Qadiyyah al-Filastiniyyah by Muhammad ‘Izzah Darwazah, al-Fikr
al-Islami al-Hadith Wa Silatuhu Bi al-Isti‘mar al-Gharbi by Muhammad Bahi, al-‘Alam
al-Islam1 by Mahmid Shakir, etc.

10. Arabic Language
and Linguistic

Dictionaries: Taj al-Lughah Wa Sihhah al-‘Arabiyyah by al-Jawhari, Lisan al-‘Arab by
Ibn Manziir, al-Qamus al-Muhtt by al-Firiizabadi, Asas al-Balaghah by az-ZamakhsharE.
Important sources of Figh al-Lughah: al-Khasa'is by Ibn Jinn1, as-Sahib1 F1 Figh al-
Lughah Wa Sunan al-"Arab F1 Kalamiha by al-Qazwini, al-Muzhir F1 ‘Ulim al-Lughah
Wa Anwa‘iha by as-Suyiti, Figh al-Lughah by ‘AlE ‘Abd al-Wahid Wafi, al-Aswat al-
Lughawiyyah by Ibrahim Anfs, etc

Important sources of an-Nahw Wa as-Sarf Wa al-Imla’: Sharh Ibn ‘Aqil ‘Ala Alfiyat
Ibn Malik by Ibn MElik at-Ta’1, Awdah al-Masalik 113 Alfiyat Ibn Malik by Ibn Hisham,
at-Tawdih Wa at-Takmil Li Sharh Ibn ‘Aqil by al-Najjar, al-Insaf F1 Masa’il al-Khilaf
Bayna an-Nahwiyyin, al-Basriyyin Wa al-Kifiyyin by Ibn al-AnbarT, etc.

Important sources of al-Balaghah: Kitab as-Sina atayn by al-‘AskarFE, Dala’il al-I jaz
Wa Asrar al-Balaghah by al-Jurjani, Miftah al-'Ultim by as-Sakkaki, at-Talkhis by Al-
Qazwini, al-‘Idah by al-Qazwini, etc.

Important sources of al-Mawsii‘at al-Adabiyyah: al-Bayan Wa at-Tabyin by al-Jahiz,
al-Hayawan by al-Jahiz, al-Kamil F1 al-Lughah Wa al-Adab by al-Mubarrad, Adab al-
Katib by Ibn Qutaybah, etc.

11. University
Publication on
Islamic studies

IhyE’ ‘Ulimad-DEn by al-Ghazzali, Majmi‘ Fatawa by Ibn Taymiyyah, Hujjat Allah
al-Balighah by Shah Wali Allah ad-Dihlawi, al-Imamah Wa as-Siyasah by Ibn Qutaybah,
Kitab al-Wulat Wa al-Qudah by Muhammad Ibn Ytsuf al-Kindi, etc.

12. Dictionaries of
countries
((CIETR[PeNy)

Mu‘jam Ma Ista‘jam Min Asma’ al-Bilad Wa al-Mawadi‘ by al-Bakr1, Kitab Mu‘jam
al-Buldan by Yagqit Ibn ‘Abd Allah al-Hamawi, Bilad al-‘Arab by al-Isfahani, Sahih al-
Akhbar ‘Amma F1 Bilad al-‘Arab Min al-Athar by Ibn Balthad an-Najdi

13. Bio-Bibliographical
References

Al-Fihrist by Ibn an-Nadim, Kashf az-Zuntin ‘An Asami al-Kutub Wa al-Funtin by Haji
Khaltfah, Mu‘jam al-Matbu’at al-‘Arabiyyah Wa al-Mu‘arrabah by Yasuf Ilyan SarkTs,
Mu ‘jam al-Mu’allifin by ‘Umar Rida Kahhalah, Tarikh al- Adab al-‘ Arab1 by Brockelmann.

The above chart is a clear testimony that [slamic

CONCLUSION

sciences have been a major source of reference to the
world knowledge. It is undeniable that the sources
are monumental. The west has to accept that much
of the vast knowledge of World Civilization owes
its origin from the brilliance and unrelenting efforts
of Muslim Scholars®. The sources indicate that the
titles are not only of single booksbut in a lot of
cases the volumes are enormous.Islamic sciences
clearly standas one of the major references to the
world knowledge.However, without some excellent
strategies in cataloguing the sources in the Islamic
sciences would not emerge in its full stature and
work produced by the Muslim World would be
undervalue.

The Islamic sciences classification done by Muslim
figures contributes to the growth and expansion of
the universe of knowledge in human civilization.
The divisions are distinct with respect to Tawhidic
concept and monotheistic law(solehah 2017:
276). The binding themes are moral values and
relationship between the creator and the creation.
The characteristic of ‘abd or slave toward the creator
produces genuine knowledge in interpretation
of revealed scriptures (Jamil Farouqi 2017).
The discussion on inimitability features of the
Qur'En and the authenticity of HadEth are the
prime objectives of Muslim figures. Based on
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their understanding, the classification of sources in
Islamic knowledge is unique and distinctive from
other sources.The viewsof western scholars with
regard to the classification of sources in Islamic
sciences are formed by merely scratching the surface
of the compendium of Islamic sciences which do
not yield a correct perception of its magnitude and
significance in comparison to the depth of study
and research they do to amplify scholarship and
knowledge from the Christian sources.In defining
more on the authenticity of Islamic sources, Seyyed
Hossein Nair stated in his book ‘Islam Religion,
History and Civilization® that “the knowledge
of Islam is so important for those concerned in
Western intellectual and cultural history, as well
as those attracted to the reality of religion and the
world of the Spirit as such (2003: xi). The division
classified by them, putting Islamic sciences sources
is extremely distant from Christian sciences sources.
We assured that the gap between the biblical contents
and Islamic sources is not too wide except that the
stylistic usage in both scriptures are totally different,
either in direct or indirect language. We noticed that
the Christian and Jewishsources basically divided
into four basic origins as mentioned by Julius
Waulhausen (1844-1918) they are:Y (the Yahwistic
Prophetic narrative, ¢. 850B.C.); E(the Elohistic
Prophetic narrative, ¢. 750s.c.); D (Deuteronomy
and Deuteronomic notes elsewhere, c¢. 600 B.C.);
and P(the Priestly Code, represented especially
in Leviticus and in reformations elsewhere, c.
400 B.C.) ( Dictionary of the Bible, http://www.
biblestudytools.com/dictionaries/). However, we
know that all these four of the basic sources were
rendered by the human words and not by the God's
words (Reza Aslan 2013: 29). This unfair situation
is providing the uncertain information data and
knowledge basis either in Christian World or Jewish
World. Thus, the west’ objective of empowering the
East to spread Bible teachings succeeded through its
critical penetration into the Islamic sources such as
its critique on the Qur'En and HadEth as mentioned
earlier. Nevertheless, most of their writings focus
on the legitimization of Islamic principles which
needs to be questioned in relation to its validity of
the semantic understanding of the exegesis sources
written in Arabic.
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NOTES

Due to the flaw in translation stems from the inability
to make appropriate accommodation from the
language used and the loyalty to the contents of the
text. Language and content are two different issues.
It could probably be that language used in the
translation is excellent but, unfortunately, the content
is unsatisfactory and unreliable exemplified by the
translation of a book ‘Sirah an-Nabawiyyah’ by Ibn
Ishaq into English by Alfred Guillaume on the topic
"The life of Muhammad'. The language used is
excellent, but the translator has twisted the fact
stating that such as in the first section so chosen as
mentioned by Abdul Latif Tibawi on ‘The Beginning
of Christianity in Najran, in the paragraph,
s~ U4 =T is translated as ‘the last of Yamani
Kings,” which in this context refers to Faymiyun,
and not to both him and his admirer Salih, is
translated as ‘they buried him, which should be ‘he
buried him.” For the phrase #L:Jl 2~ (3 ‘somewhere
in Syria’ but Professor Guillaume has translated
‘through Syria’; for w2l _>,l ==~ he has translated
‘the land of the Arabs’, and for «,») -» 3, he has
simply translated ‘a caravan. In another section ‘The
Affair of the Bani Qaynuqa.” The word ‘affair’ is
used wrongly ‘attack’ in the table of contents. Dr.
Tibawi suggested the word muhdasara ‘siege’; which
is more accurate than ‘attack’. The mistranslation
also mentioned in quoting al-Zuhri the expression
used by Ibn Ishaq is za‘ama al-Zuhri
ol o L e 520 oe59 which means in this
context ‘al-Zuhri said on the authority of Sa’id b.
Musayyab.” However, Professor Guillaume translated
‘al-Zuhri alleged as from Sa’id ... he dogmatically
states in footnote that ‘the verb implies grave doubt
as to the speaker’s veracity. See Alfred Guillame,
The life of Muhammad, Oxford: Oxford University
Press, YAAY, pp. V€11 & YAY http://icraa.org/the-
life-of-muhammad-a-critique-of-guillaumes-
english-translation/. Another case in point was the
translation of a book written by al-Anbari “al-Insof
Fi Masa'ila al-Khilaf"by Gotham Weil into
GermanThere is a factual error in his introduction
where his translation gave the impression that the
basic idea in ‘al-Insof Fi Masa ‘ila al-Khilaf™ stated
that the Kufan School was not established by the
Kufans See Introduction in al-Insof Fi Masa'ila al-
Khilaf, p, 11. Also see Shawqi Daif, al-Madaris
an-Nahwiyyah, pp.155-159. His evidence was that
all the controversial issues among the grammarians
especially between Kisaai, Fara®, Khalil and
Sibawayh were traced to their famous teacher Yunus
Bin Habib the Basran. His arguments on the evidence
mentioned by al-Anbari in the book indicated that
the Kufans followed the Basrans. In fact, he only
mentioned not more than four times out of one
hundreds twenty-one cases! In other cases, the
critiques on the Arab genealogy were flawed. The
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Arabs can be divided into three major groups;
namely the ‘lost Arabs’ (al- ‘arab al-ba ‘idah), second
the *true Arabs’ (al- ‘arab al-"aribah) and third the
Arabized Arabs (al- ‘arab al-musta ‘rabah) see Jawad
Ali al-Mufassal Fi Tarikh al-Arab Qabla al-Islam.
Evidence of these divisions are recorded in Ibn
Ishaq’s and Ibn Hisham’s Biography of the Prophet
(al-Sirah an-Nabawiyyah) See Ibn Hisham’s
Biography of the Prophet (al-Sirah an-Nabawiyah)
Ibn Hisham, 1996. al-Sirah an-Nabawiyah, edit.
Umar Abd Salam Tadmor, Beirut: Darul al-Kitab
al-Arabi.

The most authentic sources in Islam are the Quran
and Hadith. The Quran was revealed from God to
Prophet Mohammad directly in different methods,
either in whispers, inspiration or sometimes via
Gibril live. However, some western scholars are
denying the authenticity of methods mentioned
above. To them, the concept of transmission directly
from God to a person is questionable as they have
declared in their analysis on the authenticity of
Ibn Abbas in TafsEr at-UabarE. The exegesis of
the Quran is a vital aspect in understanding the
authenticity of the HadEth. The attack on Ibn Abbas
as a most authentic person that can be relied on
because of his status as an eyewitness companion
makes him a micro system to the other transmitters
of the sources. Both these authentic sources (Quran
and Hadith) have become the literature that serves
as a basis of Muslim understanding in laying a
monotheistic law as foundation of the Tawhidi
concept. Other Islamic sources focus more on
constructing the development of Islamic law such
as QiyEs (analogy) and [jmE " (consensus). These
four sources have become the main references
of Islamic Law with the Quran preceding the
HadEth in priority. However, these sources still
need to be explained by the exegesis approach,
either for the Quran or hadEth. Those who are
against Islamic Law have tried to pinpoint the
inadequacy of these sources as well as the Quran
and HadEth. They reject all reports that relate to
the recording and compilation of the Qur'En during
Prophet Muhammad’s lifetime and have even
denied any final compilation that occurred during
Abu Bakr’s reign.
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