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ABSTRAK

Pada tanggapan sebilangan pengkaji bahawa falsafah Islam hanyalah lanjutan 
kepada pemikiran falsafah Greek yang telah sempurna. Menurut mereka falsafah 
Greek telah meliputi semua sudut perbincangan falsafah sama ada mengenai 
alam, manusia dan ketuhanan. Orang yang datang selepas mereka hanyalah 
mentafsir dan mengulas persoalan-persoalan tersebut. Dakwaan orientalis 
yang cuba meragukan mengenai ketulenan pemikiran Islam telah memberikan 
kesan negatif terhadap pemikiran Islam dan ahli-ahli falsafah Islam. Oleh 
itu, kita boleh mengajukan persoalan mengenai hakikat turath Islam, apakah 
ia hanya turath peninggalan Greek yang ditulis dalam bahasa Arab atau ia 
mempunyai keistimewaannya yang tersendiri dan umat Islam telah berganding 
bahu menghasilkannya? Adakah wujud falsafah Islam atau falsafah hanya 
berpusat di Eropah sahaja? Kajian ini penting kerana ia mengkaji turath Islam 
dari awal pertumbuhannya untuk memberi kesedaran kepada generasi umat 
Islam sekarang dan membongkar segala perancangan orientalis untuk menutup 
sumbangan ulama dan pemikir Islam dalam membangunkan falsafah dan 
tamadun yang menjadi teras kepada tamadun barat hari ini. Kajian ini secara 
umumnya menggunakan metode sejarah dan metode analisis perbandingan 
dalam menilai dan menganalisis pemikiran dan pandangan. Dapatan kajian 
ini menunjukkan bahawa pemikiran Islam berlainan dari pemikiran timur dan 
Greek khususnya persoalan yang berkaitan dengan tauhid. Mungkin persoalan 
ini ada persamaan dengan apa yang di tulis oleh pemikir yang terdahulu dalam 
sudut tertentu, namun pemikiran Islam hanya bersumberkan agama. Sikap 
Orientalis terhadap pemikiran Islam adalah bertolak dari asas perkauman. 
Oleh itu keputusan mereka salah dan tidak akademik. 

Kata Kunci: Ketulenan, pemikiran Islam, tokoh pemikir, tamadun

ABSTRACT

It is thought that Islamic Philosophy is nothing but a continuation of the Greek 
ideological philosophy, which fi lls all creative ports for those who came after 
them. Their philosophy came with complete integration of interpretation of 
the universe, mankind and Allah. They did not leave anything for those who 
followed them except to interpret, comment and attach additions on its issues. 
And it was merely the role of the Muslims to transfer it. Like the Orientalists 
allegedly questioned the authenticity of Islamic Arab ideology, its outcome 
has refl ected the Islamic Arab ideology according to many of the traditional 
Islamic Arab philosophers. From here it is our right to question the essence of 
this heritage, is this Greek tradition written in Arabic, as some of the orientalis 
have claimed or is it exclusive? And did the Muslims from all nations participate 
in its reproduction? Is there an Islamic Arab philosophy or is the located 
origin only in Europe? The importance of this investigation is its factual ports 
questioning our Islamic Arab traditions, how it originated and its inception. 
With the objective to alert our people and expose the orientalisme plots in the 
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blur creativity of Islamic thinkers and scientists, who are waving their beacons 
of civilization and philosophy and founded civilization that was a base which 
the west has established as its foundation of their civilization. To address this 
objective I used a descriptive historical process, an analytical and comparative 
process to list the events, facts and analytical views and ideas, comparing 
their differences. The ultimate result is to differentiate Islamic ideology from 
western and classical Greek ideology. In the investigation there are issues of 
monotheism; whether or not it has met some of its fractions written by the 
predecessors. Their interpretation differs from the Islamic interpretation which 
brought about the unaltered religion. The position of the orientalis on Islamic 
Arab ideology is based on racism and incorrect rulings, far from substantive, 
scientifi c integrity.

Keywords: Authenticity, Islamic taught, muslim thinkers, civilization
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